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15) The Colophon of the Sippar Text of the “Weidner Chronicle”” — In his edition
princeps of the copy of the “Weidner Chronicle” from the library of Ebabbar at Sippar,?
F.N.H. Al-Rawi read the colophon (rev. 41) of the tablet as follows:

- tup-pi 'JAMAR.UTU-étir(SUR) A-$ii $d 'KAR-9x [x x x] x-ha-a-a pa-lih YAG hal-qa GUR.

- “Tablet of Marduk-etir, son of Etir-[...] of ...; a worshipper of Nabu. Return if lost.”

That edition has been adopted by J.-J. Glassner in his editions of Mesopotamian
chronicles, with minor changes in the translation.® I think, the reading and interpretation
of the colophon can be improved, as follows:

- dub-pi damar.utu-sur a-ii $4 'kar-4*en' du[mu 'slu-ha-a-a pa-lih 9na hal-ga gur

- tuppi Marduk-étir mar(i)$u Sa Musezib-“Bel' m[a r Sluhaya - palih ‘Nabi halqa litir

- “Tablet of Marduk-étir, the son of Mugézib-Bel', s[on of SJuhaya. - May he who
reveres Nab( restore the loss!”

I propose to identify the scribe’s father mentioned in the colophon with the scribe
(tupSarru) Musézib-Bél, son of L4bAsi, descendant of Suhdya, who was active in Sippar during
the years 17-25 of Dareios, i.e. 505-497 BCE. Furthermore, he is mentioned in texts dated
from Dareios 10 to 32, i.e. 512-490 BCE.” If Marduk-étir, the scribe of the tablet extant, is
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indeed his son, he would probably have been active in Sippar during the first decades of the
fifth century, i.e. up to the period of the “end of the archives” after the suppressed revolt in
the second regnal year of Xerxes (484 BCE). Since the copy of the “Weidner-Chronicle” he
prepared seems not to be the work of an experienced scribe, and since there are apparently
no tablets extant which can be attributed to him as a professional scribe, he may have still
been an apprentice when he copied that text. According to Pedersén,® the latest dated
tablet from the Sippar library is reported to be from the reign of Cambyses IT (529-522
BCE). If the dating of Marduk-étir is correct, it could lower the dating of the library by some
3 decades:

Suhaya (ancestor)

Labasi

Musézib-Bél ca. 512-490 BCE (Dareios 10-32)
Marduk-étir (ca. 490 - 484 BCE?)

The interpretation of the pious wish at the end of the colophon should be adjusted,
too. I understand the phrase /hal-qa gur/ as a request (halqa litir “may he restore the loss”)
to restore the many breaks and losses, that are marked by the comment hepi “broken /
lost” or visibly by hatchings throughout the text. The request is directed towards some
future scribal colleague, who would of course also worship Nabfi (palih dNabit), the god of
the scribal art. Al-Rawi’s and Glassner’s interpretation of the phrase as “return if lost” is
probably dependent upon the request litirSu “may (the scholar who has borrowed the tablet
from the library) bring it back again” found in some colophons of the first millennium.”
There is however a much closer resemblance to the virtually identical request (Suma) hepad

liallim “may he restore the broken (line)”, equally found in colophons.? And in view of the
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many breaks and losses marked on the tablet by the ancient copist, this interpretation is
certainly the choice to make.
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